chapter nineteen

19:1 After these things I heard, as it were, a loud voice of a great multitude in heaven, saying, "Hallelujah! Salvation and glory and power belong to our God;  {meta, (pa)--ou-toj (apdan-p)--avkou,w (viaa--1s)--w`j (cs)--fwnh, (n-af-s)--me,gaj (a--af-s)--o;cloj (n-gm-s) a crowd or multitude of people--polu,j (a--gm-s) great—evn (pd)--o` ouvrano,j (n-dm-s)--le,gw (vppagm-p)--a`llhloui?a, (qs) 4X, only in this chapter, lit. praise Jah or Jehovah--h` swthri,a (n-nf-s) salvation, root means to rescue from danger, deliver, with ideas of the state of safety or security--kai, (cc)--h` do,xa (n-nf-s)--kai, (cc)--h` du,namij (n-nf-s)--o` qeo,j (n-gm-s)--evgw, (npg-1p)}

19:2 because His judgments are true and righteous; for He has judged the great prostitute who was corrupting the earth with her immorality, and He has avenged the blood of His bond-servants on her."  {o[ti (cs) basis for their praise--avlhqino,j (a--nf-p) true, rooted in reality--kai, (cc)--di,kaioj (a--nf-p) right, righteous--h` kri,sij (n-nf-p) evaluations, judgments, condemnation--auvto,j (npgm3s)--o[ti (cs) second reason for praise--kri,nw (viaa--3s)--h` po,rnh (n-af-s) prostitute--h` me,gaj (a--af-s)--o[stij (aprnf-s) belonging to a certain class, this very one--fqei,rw (viia--3s) physically, to ruin, corrupt, bring to harm, morally, to seduce, mislead--h` gh/ (n-af-s) the inhabitants—evn (pi) with--h` pornei,a (n-df-s)--auvto,j (npgf3s)--kai, (cc)--evkdike,w (viaa--3s) 6X, to avenge or punish a crime, to secure justice, not revenge--to. ai-ma (n-an-s) the blood=the murder--o` dou/loj (n-gm-p)--auvto,j (npgm3s)—evk (pg) lit. from--cei,r (n-gf-s)--auvto,j (npgf3s) refers to her responsibility for shedding the blood}
19:3 And a second time they said, "Hallelujah! Her smoke rises up forever and ever."  {kai, (cc)--deu,teroj (abo) the second time--ei=pon (vira--3p) note perfect--a`llhloui?a, (qs)--kai, (cc)--o` kapno,j (n-nm-s)--auvto,j (npgf3s)--avnabai,nw (vipa--3s)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)}
Exposition vs. 1-3

1. The parenthetical sections dealing with the destruction of religious and political Babylon have been completed, and these verses introduce us to the response of Heaven to the fall of Babylon.

2. As has been typical throughout this book, John advances the narrative with the usual phrase meta. tau/ta (meta tauta) after these things.
3. John is now the recipient of another auditory revelation, hearing an unidentified group speaking with a very loud and unified voice.

4. The great multitude is not explicitly identified and interpreters are divided as to who is in view; the debate seems to center around the issue of whether these are angelic beings or saints in Heaven.

5. Wall and Aune sees the group as being composed of angelic creatures, while Krodel, Roloff, and Mounce see it as the saints in Heaven.

6. Keathley concurs with the second view, based largely on the fact that the phrase a great multitude was used in 7:9 to refer to those people that had come from the Great Tribulation.

7. The command to rejoice over the destruction of Babylon was given explicitly to the inhabitants of Heaven and included saints, apostles, and prophets.  Rev. 18:20

8. If this group is limited to those people in Heaven awaiting resurrection, it is still comprised of an extraordinarily large amount of people.

9. One thing is certain; the group in view is distinguished from the 24 elders (Church Age believers) and the four living creatures, who will respond later.  Rev. 19:4

10. There is nothing in the passage to clearly state one way or the other if angels are involved in this pronouncement as well.

11. The declaration begins with the Greek term a`llhloui?a, (hallelouia), which is transliterated from the Hebrew term Hy"-Wll.H; that literally means praise Jah (Jehovah).  Ps. 146:1

12. The great multitude ascribes three things to God, all of which have been ascribed to Him previously in this book.

13. The difference here is that the three terms in the Greek construction are all governed by the genitive of our God, which should be understood as a genitive of possession.

14. The sense of the announcement may be clarified by the addition of an understood verb, providing a translation like salvation…are exhibited by His judgment on Babylon.
12. The Greek term swthri,a (soteria) physically means rescue from danger, to deliver, to preserve in a state of safety.  Acts 7:25; Phil. 1:19:Heb. 11:7

13. However, the usages of swthri,a (soteria—salvation or deliverance) in this book seem to focus on the defeat of God’s enemies, and the appropriate meaning seems to focus on the recent tactical victory.  Rev. 12:10, 19:1

14. God’s victory over Babylon is but a foreshadowing of the total victory that He will enjoy in the angelic conflict, a victory in which His people participate.

15. The second item mentioned is that of glory, which denotes the sum total of the qualities of God’s essence, which are manifested in the destruction of Babylon.

16. God’s sovereignty, righteousness, justice, and other qualities are seen in the righteous destruction of that which is opposed to His plan.

17. The third term power focuses specifically on the attribute of omnipotence, which was alluded to in the destruction of commercial Babylon.  Rev. 18:8

18. While these three qualities always reside with God, there are certain events in history that serve to underscore these qualities and make them all the more visible.

19. Verse 2 begins with an explanatory conjunction o[ti (hoti), which is designed to underscore the reason for such a celebration over such an unprecedented destruction.

20. The legal basis for God’s judgment on Babylon is found in the next two major clauses that follow; the first is the corruption of the inhabitants of the world, and the second deals with her persecution of God’s people.

21. Again, given the current state of world affairs, it would be difficult to determine which aspect of Babylon has corrupted the earth in the greatest way.

22. Religious Babylon has a worldwide following that embraces the unclean things of her immorality, while political Babylon has influenced the world with her immoral passion and the power of her luxury.  Rev. 17:2,4, 18:3

23. This is a virtual repetition of the quote found earlier in this book, with the minor change from the second person singular pronoun to the third person singular.  Rev. 16:7

24. That passage employed very similar language to what these martyrs had used in chapter 15, substituting the term judgments for the term ways, and reversing the terms true and righteous.  Rev. 15:3
25. As we saw there, the language is certainly reminiscent of (if not actually taken from) Deuteronomy 32:4, which uses both Greek words in the translation of the Hebrew text.

26. The first adjective avlhqino,j (alethinos—true) denotes that which is true, correct, or dependable, and the nuance focuses on that which conforms to reality, that which is real, genuine, and stands opposed to what is false, or what does not fully correspond to reality.

27. This term expresses the attribute of veracity and the fact that God has not conducted Himself in any manner that is not consistent with what is true and right.
28. The second adjective di,kaioj (dikaios—righteous) deals with that which is morally and ethically correct; from a legal standpoint it deals with behavior that is honest and obedient to the law.

29. The fact that God’s words, ways, and judgments are righteous and true is certainly based on the fact that these things proceed from His nature of righteousness, justice, and veracity.

30. As Bultmann has stated, this concept of built on the Old Testament concept of tm,a/ (‘emeth—truth), which is often translated by the Greek avlh,qinoj (alethinos—true) in the LXX.
31. For God to exhibit His victory, glory, and power in the destruction of Babylon is perfectly consistent with His attributes of truth and righteousness.
32. That demonstration of His victory, glory, and power is now explicitly declared to be seen in  His judgment of the great harlot who was corrupting the earth.
33. One critical question is which Babylon is in view in this section of rejoicing?

a. Both are called great.  Rev. 17:1, 18:2

b. Both are engaged in prostitution.  Rev. 17:1-2. 18:3,9

c. Both are destroyed by fire.  Rev. 17:16, 18:8

d. Both are responsible for the deaths of believers.  Rev. 17:6, 18:24

34. Although we are aware that the religious aspect of Babylon was emphasized in chapter 17, while the commercial/political aspect is emphasized in chapter 18, the two are not identical.

35. The most natural suggestion is that the command to rejoice over the destruction of commercial/political Babylon in chapter 18 is now being fulfilled here.  Rev. 18:20

36. Chronologically, however, political Babylon is destroyed before religious Babylon is destroyed; likely by a period of some months, possible around five.

37. Based on that, this passage may be detailing the response of Heaven when both destructions have been completed; the entire religious/political reality that was Babylon has been forever removed.

38. There is nothing in verse two that does not apply to both Babylons, and this outpouring of praise is consistent with that which was seen under the seventh trumpet.  Rev. 11:17, 19:6

39. Both have corrupted the earth on a global scale; religious Babylon exists in every nation on the planet and while political Babylon is geographically restricted, the reach of political Babylon extends to all parts of the globe as well.

40. The difference is that religious Babylon corrupts the earth through her system of false doctrines derived from the pagan mystery religions, while political Babylon corrupts the earth with her doctrines of global capitalism.

41. The execution of justice for those that have been subject to various forms of persecution, up to and including martyrdom, was last seen in the question asked by the martyrs, How long?   Rev. 6:10

42. Since both have been guilty of the murder of believers, it would only be fair for God to avenge that blood on both entities.

43. God has promised that He has a day of vengeance and believers are to wait for His legal justice and not take matters into their own hands.  Rom. 12:19

44. After they have detailed the destruction and the legal basis for it, the great multitude again interjects an expression of praise to Jah, which is found four times in the first six verses of this chapter.

45. The smoke of her burning is to be understood as the smoke that ascends from the smoldering ruins of Babylon.

46. While both are burned with fire and the smoke from those fires seems to become some sort of eternal monument, the radioactive plumes from what is left of the U.S. better fit the context.  Isa. 34:10

47. This is designed to communicate that Babylon’s judgment is eternal; she will never rise again.

19:4 And the twenty-four elders and the four living creatures fell down and worshiped God who sits on the throne saying, "Amen. Hallelujah!"  {kai, (cc)--pi,ptw (viaa--3p)--o` presbu,teroj (ap-nm-p)--o` ei;kosi te,ssarej (a-cnm-p)--kai, (cc)--to. te,ssarej zw/|on (n-nn-p)--kai, (cc)-- proskune,w (viaa--3p)--o` qeo,j (n-dm-s)--o` (ddms+) ka,qhmai (vppndm-s)--evpi, (pd)--o` qro,noj (n-dm-s)--le,gw (vppanm-p)--avmh,n (qs) so be it--a`llhloui?a, (qs)}

19:5 And a voice came from the throne, saying, "Give praise to our God, all you His bond-servants, you who fear Him, the small and the great."  {kai, (cc)--fwnh, (n-nf-s)--avpo, (pg)--o` qro,noj (n-gm-s)--evxe,rcomai (viaa--3s) came out--le,gw (vppanf-s)--aivne,w (vmpa--2p) to speak in praise of someone, exto, present indicative, keep on giving praise--o` qeo,j (n-dm-s)--evgw, (npg-1p)--pa/j (a--vm-p)--o` dou/loj (n-vm-p)--auvto,j (npgm3s)--Îkai.Ð (cc)--o` (dvmp+) fobe,w (vpppvm2p)--auvto,j (npam3s)--o`. mikro,j (ap-vm-p) small, insignificant, of little rank—kai, (cc)--o` me,gaj (ap-vm-p)  the important, powerful, etc.}

19:6 And I heard, as it were, the voice of a great multitude and as the sound of many waters and as the sound of mighty peals of thunder, saying, "Hallelujah! For the Lord our God, the Almighty, reigns.  {kai, (cc)--avkou,w (viaa--1s)--w`j (cs) lie, as, as it were--fwnh, (n-af-s)--o;cloj (n-gm-s)--polu,j (a--gm-s) large multitude--kai, (cc)--w`j (cs)--fwnh, (n-af-s)--u[dwr (n-gn-p)--polu,j (a--gn-p) a large flowing river, a waterfall--kai, (cc)--w`j (cs)--fwnh, (n-af-s)--bronth, (n-gf-p)--ivscuro,j (a--gf-p) strong or powerful--le,gw (vppagm-p)--a`llhloui?a, (qs)--o[ti (cs) causal--basileu,w (viaa--3s) to rule as a king--ku,rioj (n-nm-s)--o` qeo,j (n-nm-s)--Îh`mw/nÐ (npg-1p)--o` pantokra,twr (n-nm-s)}

Exposition vs. 4-6

1. We were introduced to this group of 24 elders in chapter 4, and they have been mentioned in chapter 5 and chapter 11.  Rev. 4:4, 5:8, 11:16

2. Logically and contextually, these 24 elders must be identified as the church, the visible representation of the Royal Priesthood, which has been translated to Heaven, has been evaluated at the Bema Seat, and have received their crowns.  IICor. 5:10

3. Many interpreters object to these elders symbolically representing the entire church and insist that they be interpreted as 24 literal beings, a fact to which we do not object.

4. The reason that there are 24 is found in the Old Testament priesthood and the 24 orders that were established for the Levitical priesthood under David.  IChron. 24:1-18

5. There were thousands of priests in the Old Testament, and will be millions of royal priests in Heaven; however, all the priests could not actually serve at the same time so they were divided into 24 orders that served on a rotating basis.  Lk. 1:8-9

6. When all the 24 priests, representing the 24 courses, met together they represented the totality of the priesthood, just as these 24 elders represent the royal priesthood.

7. Although they represent the entire church, it seems clear that they are to be taken as 24 literal, separate pastor-teachers that occupy these chief positions of authority, just as there were 24 literal men that headed up the 24 courses of the priesthood.

8. The four living creatures were likewise introduced in chapter 4, and represent a class of angelic being, which is so intimately connected with God that they actually share in the throne.  Rev. 4:6

9. One primary distinction between these and other categories of angels is that these have been given distinct, permanent, and visible bodies, while other angels are incorporeal, but can manifest themselves in bodily form.

10. Both these groups now prostrate themselves before the throne in a manner that is quite reminiscent of what we observed in chapters 4 and 5.  Rev. 4:9-10, 5:8

11. The worship of God has been seen throughout this book; apparently, whenever praise and worship break out in Heaven, one can expect the elders and the living creatures to participate.

12. Their worship is directed to the God who sits on the throne, emphasizing the sovereignty of God and His rule over all creation.

13. The destruction of Babylon simply emphasizes the fact that the sovereign God rules now and will continue to rule from His throne forever and ever.

14. The actions of mankind, the nations, religious and political Babylon, or any other created thing do not materially alter this reality.

15. At any point, the sovereign God can intervene and bring those that rage against Him to nothing.  Prov. 19:3; Isa. 37:28-29

16. The supreme arrogance of religious and political Babylon has been reduced to nothing; their destruction is permanent and eternal.

17. Following the second Hallelujah, the angelic and Church Age choir responds with Amen, Hallelujah.
a. The first term is a Greek word that is transliterated from the Hebrew !mea' (‘amen), which comes from a verb that means that which is supported, established, faithful, or certain.

b. This term, in both the Greek and Hebrew, is used to express a certain affirmation in response to what has been said, a solemn declaration that has the nuance of true!, I believe it! certainly, it is so!
c. The second term is one that was used in verse 1; the Greek term a`llhloui?a, (hallelouia), which is transliterated from the Hebrew term Hy"-Wll.H; that literally means praise Jah (Jehovah).  Ps. 146:1

18. While the voice in verse 5 is not explicitly identified, some (Chilton, Beale) have identified the voice as belonging to Jesus Christ.

19. Others (Beasley-Murray, Thomas) suggest that if it was the voice of Jesus Christ, one might expect the phrase my God instead of our God.

20. Since the voice references the Lamb and His bride in verse 7, Aune the position that “the voice indicates the divine authorization of the speaker” and leaves it at that.

21. Some have suggested that the voice is literally coming from the throne, just as a voice came from the altar in chapter 9.  Rev. 9:13

22. The verb aivne,w (aineo) is used 8 times in the New Testament, and the TDNT suggests that it is a “strong liturgical term denoting the joyful praise of God expressed in doxology, hymn, or prayer.”
23. The objects of this command to praise God are all you His bondservants, referencing God’s ownership of His people.

24. All men are God’s by virtue of creation (Rev. 4:11; Rom. 9:21), but believers are especially viewed as His slaves by virtue of accepting Christ as their Master.  Rom. 1:1

25. This group is further defined in the next phrase as being comprised of those who fear Him.

26. While there is a textual issue here, it would appear that if kai. (kai) was originally present it is to be understood in an epexegetical sense, further defining the previous term slaves.
27. While some have attempted to soften the force of this word and what it means, the term is used to denote the healthy respect that one is to have for God, based on the holiness of His exalted Person.

28. The fear of the Lord is obviously a positive thing and is one motivation we have for being obedient to God.

29. This group is further defined as the small and the great, spanning the entire spectrum of believers, from those that possessed no worldly status to those that had positions of great prominence.

30. However, in Heaven, all are equally the slaves of God.

31. Although some have questioned the position of the group that is addressed, it seems apparent that this scene is a heavenly one and not an earthly one.

32. Therefore, this group is comprised of all that have died and are awaiting the resurrection body since they are distinguished from the four living creatures and the elders.

33. The multitude responds with a unified voice that is likened to the sounds of a rushing torrent of water and the loud claps of thunder.

34. Their response again employs the term Hallelujah (praise Jah), and is followed by a recognition of God’s sovereignty and omnipotence.

35. The aorist of basileu,w (basileuo—to reign) is ingressive in force, denoting the beginning of an action.

36. It is not that God has not been sovereign at all times; it is with the destruction of Babylon that His reign has manifested a new character.  Rev. 11:17

37. Some have wrongly suggested that this begins the reign of God on planet earth, but the timing is does not fit with that assessment.

19:7 "Let us rejoice and be glad and give the glory to Him, for the marriage of the Lamb has come and His bride has made herself ready."  {cai,rw (vspa--1p) to rejoice, hortatory subjunctive, equivalent to 1st person imperative--kai, (cc)--avgallia,w (vspa--1p) supreme joy, exceeding happiness--kai, (cc)--di,dwmi (vsaa--1p)--h` do,xa (n-af-s)--auvto,j (npdm3s)--o[ti (cs)--e;rcomai (viaa--3s)--o` ga,moj (n-nm-s) a wedding, with the ceremony and all associated festivities—to. avrni,on (n-gn-s)--kai, (cc)--h` gunh, (n-nf-s) the woman, wife--auvto,j (npgm3s)--e`toima,zw (viaa--3s) to make ready, to prepare--e`autou/ (npaf3s) herself}

19:8 And it was given to her to clothe herself in fine linen, bright and clean; for the fine linen is the righteous acts of the saints.  {kai, (cc)--di,dwmi (viap--3s)--auvto,j (npdf3s)--i[na (cc) introduces what was given to her--periba,llw (vsam--3s) clothe herself--bu,ssinoj (ap-an-s) linen, linen garment--lampro,j (a--an-s) bright, shining, radiant--kaqaro,j (a--an-s) clean, unstained--ga,r (cs)--to. bu,ssinoj (ap-nn-s)--eivmi, (vipa--3s)--to. dikai,wma (n-nn-p) righteous activities--o` a[gioj (ap-gm-p)}  

Exposition vs. 7-8

1. The unidentified voice now continues its announcements, issuing three commands that are recorded as first person plural hortatory subjunctives.

2. The subject matter begins with the previous mention of God’s reign, and moves to another reason for those in Heaven to exult.

3. The first two commands deal with the positive emotions that should be excited in one when he recognizes that God is exercising His sovereign rule.  IChron. 16:31

4. The command to rejoice is further strengthened by the addition of the second verb avgallia,w (agalliao), which is a strong term for expressing happiness.

5. The word has the idea of exulting, expressing supreme happiness, or being overjoyed.

6. Out of this heavenly celebration comes the third command to give the glory to Him, recognizing that all that has transpired and is about to transpire is the result of His work.

7. The term do,xa (doxa—glory) is used in a number of ways in the Word of God, but here it has the nuance of a good opinion concerning someone and the actions that result from that estimation.

8. The glory of God refers to the sum total of His attributes, the qualities that He possesses that make Him superior to all created things.

9. When the creatures He created by grace recognize the exalted nature of His person and give verbal expression to any of His attributes, God is glorified.

10. The basis for this new round of celebration is introduced by the conjunction o[ti (hoti), which denotes the ground or basis for the commands.

11. The reason for such expressions of joy and glory is the fact that the time for the marriage of the Lamb has arrived.

12. In order to fully appreciate what John meant by marriage, it is necessary to understand the isagogics with respect to a Jewish wedding, which took place in three distinct phases.

13. The first phase was the betrothal phase, which consisted of a legally binding contract between the two parties involved in the future marriage.

14. This contract was often executed between the fathers while the two parties were still children and not ready to assume the responsibility of a marriage.

15. While this may sound strange to our modern culture, it was considered an act of honor to permit those with the wisdom and experience to make such important decisions to act on behalf of their children.

16. By the time of Christ, it was not unusual for such a covenant to be established as the result of the prospective bridegroom taking the initiative.

17. The prospective bridegroom would travel from his father's house to the home of the prospective bride where he would negotiate with the father of the young woman to determine the price (mohar) that he must pay to purchase his bride.

18. Once the bridegroom paid the purchase price, the marriage covenant was thereby established, and the young man and woman were legally regarded as husband and wife.

19. From that moment on, the bride was declared to be consecrated, sanctified, or set apart exclusively for her bridegroom.

20. As a symbol of the covenant relationship that had been established, the groom and bride would drink from a cup of wine over which a betrothal benediction had been pronounced.

21. Before his departure, the groom would often give a gift to his bride as a pledge that he would return and fulfill his promise of marriage.

22. This was obviously far more binding than our modern engagement since the couple was considered to be legally married, although the husband and wife might not come together physically for many years.  

23. An understanding of this process is necessary to properly explain the events that surrounded the birth of Jesus and why Joseph conducted himself the way he did with respect to Mary.  Matt. 1:18-19

24. After the marriage covenant had been established, the groom would leave the home of the bride and return to his father's house; he would remain separate from his bride for a period of twelve months.

25. During that intervening time, the groom would occupy himself with building a suitable home for his wife, while the wife would spend that time gathering her trousseau.

26. The second phase of the marriage process would begin at the end of the period of separation, when the coupled had reached a suitable age. 

27. The groom would come to take his bride to live with him, which often took place at night. 

28. The groom, best man, and other male escorts would leave the house of the groom's father and conduct a torch light procession to the home of the bride.

29. Although the bride was expecting her groom to come for her, she did not know the exact time of his coming; as a result, the groom's arrival would be preceded by a shout, which warned the bride the groom was approaching.

30. This part of the procedure forms the background to the parable of the virgins in Matthew 25:1-13.

31. After the groom received his bride together with her female attendants, the enlarged wedding party would return from the bride's home to the house of the groom’s father.

32. When they arrived there the wedding party would find the wedding guests had assembled already.

33. The ceremony that followed was the presentation or actual marriage, at which time the hand of the bride was placed into the hand of the groom’s father, who would then place it in the hand of the groom.

34. After the ceremony, the bride and groom would be escorted by the other members of the wedding party to the bridal chamber (huppah) where they would physically consummate their union.

35. Prior to entering the chamber, the bride remained veiled so that no one could see her face.

36. After the marriage was consummated, the groom would announce the consummation to the other members of the wedding party waiting outside the chamber, which led to the third phase of the ceremony--the marriage feast. 

37. The length and lavish nature of the marriage feast would depend on the wealth and status of the bridegroom; it might last a day, a week, or even longer.

38. It was such a wedding party that Jesus attended in Cana when he performed His first miracle of turning the water into wine.  Jn. 2:1-11

39. During the seven days (the most common length for the reception) of the wedding festivities, which were sometimes called "the seven days of the huppah," the bride remained hidden in the bridal chamber.

40. At the conclusion of these seven days the groom would bring his bride out of the bridal chamber, now with her veil removed, so that all could see her.   

41. The marriage analogy is a type that illustrates the relationship between the Lord Jesus Christ and His bride, the Church.  Eph. 5:22-27

42. However, like all types, there are points of similarity and points of difference; all types break down at some point and should not be pressed to theological extremes.

43. At the point of faith in Christ, each new believer is viewed as being betrothed to Jesus Christ.  IICor. 11:2

44. The gift that He left as a sign of His fidelity and His promise to fulfill the marriage contract was the Holy Spirit.  Jn. 14:16; Eph. 1:14

45. On the final night of His life, Jesus Christ informed His disciples that He was leaving in order to prepare a place for His people.  Jn. 14:1-3

46. The Church has been given enough information to ascertain the general time when the actual wedding will take place, but not the exact time of the groom’s arrival.  Matt. 25:1ff

47. At the appointed time, Jesus Christ will return to receive His bride to Himself; at the rapture, there will be a shout announcing the coming of the groom.  IThess. 4:16

48. Just as the Jewish wedding involved an elaborate procession, the Church will be escorted to the Father’s house by the Son and an angelic party.  IThess. 4:16

49. Upon arrival in Heaven, the marriage will be consummated; our spiritual union with Christ will be perfectly and eternally complete.

50. This is certainly not to be understood in terms of a sexual consummation, but in terms of the spiritual consummation that occurs when we are conformed to the image of His Son.  Rom. 8:29; ICor. 15:49; Phil. 3:21; IJn. 3:2

51. During the seven years of Daniel's 70th week, the bride is kept in seclusion, which is consistent with the promise of Revelation 3:10 and the fact that the Church is conspicuously absent during the events of Daniel's 70th week.

52. Just as the Jewish groom brought his bride out of the bridal chamber at the conclusion of the seven days with her veil removed, so Christ will bring His Church out of heaven at the Second Advent, following the seven years of Daniel's 70th week.  Col. 3:4

53. Then the wedding feast, the marriage supper of the Lamb, will begin and the bride will be formally presented for all to see.

54. While it is nowhere specifically stated, it is commonly understood that the marriage feast will occur in a series of stages over the course of the Millennium, which is something that is quite consistent with the exalted status of the Father and Son involved.  Matt. 22:1ff; Isa. 25:6

55. Therefore, when our verse refers to the marriage of the Lamb, it is not referring to the wedding ceremony itself; it is referring to the great wedding feast that follows.

56. During this 1000 years, the church will share the limelight with Christ even as a bride does with a groom at their reception; the bride and groom are the celebrities of a wedding and all the festivities serve to enhance the glory of the moment.

57. Again, there are some inconsistencies in every type, as evidenced by the fact that the events do not exactly follow the Jewish tradition; however, the reality is always greater than the type and should take precedence in our understanding.

58. The last potion of verse 7 and the content of verse 8 stress the two distinct components of how the bride properly clothes herself for such a glorious occasion.

59. The fact that His bride has made herself ready stresses the concept of personal responsibility with respect to the bride’s trousseau.

60. Very often in the ancient world the bride was responsible for preparing her own garments, with which she would adorn herself for the wedding festivities.

61. The bride makes herself ready by having and dressing in the proper garments, which are defined for us at the end of verse 8 as the righteous acts of the saints.
62. This denotes the principle of Divine good production, which is the mandate and responsibility of all believers following salvation.  Eph. 2:10; Tit. 2:14, 3:8

63. Although we recognize that individual believers may be sadly lacking in Divine good production, this figure views the Church corporately in her glory.

64. The Divine aspect of Divine good production is found at the beginning of verse 8, which stresses that the right of the bride to clothe herself in fine linen was also a grace gift.

65. God provides the necessary grace, beginning with salvation, for all believers in the Church Age to engage in the appropriate activity of Divine good production.  Eph. 2:8-9

a. The Word of God.  Jn. 15:3,7

b. The indwelling of the Holy Spirit.  Jn. 14:16-17

c. A local church, the environment of God’s household.  ITim. 3:15

d. A pastor-teacher.  Eph. 4:8,11

e. A spiritual gift.  IPet. 4:10-11

f. The rapid recovery system of rebound.  IJn. 1:9

g. Various situations in which to apply.  Rom. 8:28

66. Paul dealt with the two aspects of righteousness in His letter to the Philippians as he instructed them to work out their own salvation and informed them that God is at work in you.  Phil. 2:12-13

67. Believers should recognize that Ph3 garments will be a reward for Ph2 application, and will apparently run the gamut from a simple white to a brilliant, dazzling white.  Rev. 3:4-5

68. This should motivate the believer to enhance the righteousness that was provided at salvation with his own experiential righteousness by means of Divine good production.

69. The fact that the linen she is provided is radiant emphasizes that the glory of the bride is enhanced by virtue of her wardrobe.

70. That the linen is clean indicates the undefiled nature of Divine good production; it is not tainted with the stain of OSN/STA involvement.

71. All believers should recognize that the Church Age is not only the betrothal stage, it is the time when the bride is to be preparing her trousseau for the marriage supper.

72. The true adornment in life for any woman does not come from the source of the overt, it comes from the source of good works.  ITim. 2:9-10

73. The term saints has been used several times in this book, and most often appears to refer to believers that are not part of the Church Age and not part of the bride of Christ.  Rev. 5:8, 11:18, 13:7, 16:6

74. However, in this context, the term is used of those that were part of the Church Age.

75. Therefore, when one finds this term in the book of Revelation, he must recognize that it is not technical and interpret what group of saints is in view; John has some flexibility in how he uses this term.

Doctrine of Divine Good

19:9 And he said to me, "Write, 'Blessed are those who are invited to the marriage supper of the Lamb.'" And he said to me, "These are the true words of God."  {kai, (cc)--le,gw (vipa--3s) apparently this is the angel from 17:1--evgw, (npd-1s)--gra,fw (vmaa--2s)--maka,rioj (a--nm-p)--o` (dnmp+) kale,w (vprpnm-p) having been called or summoned—eivj (pa) to. dei/pnon (n-an-s) the primary meal of the day, a formal banquet, wedding feast, reception—o` ga,moj (n-gm-s)—to, avrni,on (n-gn-s)--kai, (cc)--le,gw (vipa--3s) vivid, is saying--evgw, (npd-1s)--ou-toj (a-dnm-p)--eivmi, (vipa--3p)o` lo,goj (n-nm-p)--avlhqino,j (a--nm-p) true, reliable--o` qeo,j (n-gm-s)}

19:10 And I fell at his feet to worship him. And he said to me, "Do not do that; I am a fellow servant of yours and your brethren who hold the testimony of Jesus; worship God. For the testimony of Jesus is the spirit of prophecy."  {kai, (cc)--pi,ptw (viaa--1s)--e;mprosqen (pg) in front of, in the presence of--o` pou,j (n-gm-p)--auvto,j (npgm3s)--proskune,w (vnaa) purpose infin.--auvto,j (npdm3s)--kai, (ch)--le,gw (vipa--3s) vivid, is saying--evgw, (npd-1s)--o`ra,w (vmpa--2s) see that, make sure--mh, (qn) supply to do--su,ndouloj (n-nm-s)--su, (npg-2s)--eivmi, (vipa--1s)--kai, (cc)--o` avdelfo,j (n-gm-p)--su, (npg-2s)--o` (dgmp+) e;cw (vppagm-p)--h` marturi,a (n-af-s) the witness or testimony--VIhsou/j (n-gm-s)--o` qeo,j (n-dm-s)--proskune,w (vmaa--2s)--ga,r (cs)--h`  marturi,a (n-nf-s)--VIhsou/j (n-gm-s)--eivmi, (vipa--3s)--to. pneu/ma (n-nn-s)--h` profhtei,a (n-gf-s)

Exposition vs. 9-10

1. As we pointed out in the introduction to this book, John has been recording the things he saw and heard as he was being shown them.  Rev. 1:11 the things you are seeing…
2. As he is recording what the voice from Heaven was saying, he is interrupted by an angel that is not specifically identified.

3. Some interpreters (Gill) think the voice from the throne is still speaking, while others (Van Kampen, Caird) take it to be the angel that instructed John about religious Babylon.  Rev. 17:1

4. Still others (Pett) identify the angel in view as the original angel, whose job it was to communicate the totality of the Revelation to John.  Rev. 1:1

5. Osborne suggests that a “number of angels have been involved in this book, and that he is anonymous here must be respected.”
6. That view is the safest; it would be unwise to dogmatically assert which angel is in view when the text simply does not say.

7. John has been specifically instructed to write particular things on several occasions, always at a key juncture in the book.

8. As evidence of his faithful obedience to write, he was instructed on one occasion to stop writing.  Rev. 10:4

9. There are seven macarisms recorded in Revelation, and this is the second specific one that John is told to record.  Rev. 1:3, 14:13, 16:15, 19:9, 20:6, 22:7, 22:14

10. The Greek term maka,rioj (makarios) is one that has a complex meaning, which includes spiritual elements of personal blessing, happiness, and good fortune.

11. It has the nuance of those that have attained certain blessings in life, like health, wealth, or education, and are to be congratulated on their favorable circumstances.

12. This same word is used repeatedly by Jesus Christ in the portion of Matthew that is commonly known as the beatitudes (also known as macarisms).  Matt. 5:1ff

13. This form of blessing finds its roots in the wisdom literature of the Old Testament, and especially in the Psalms.

14. However, the Old Testament beatitudes never place more than one or two together at one time, as is the case here.  Ps. 84:4-5

15. The Greek term maka,rioj (makarios) is the term that is used by the translators in the LXX to translate the Hebrew term yrev.a;  (‘ash rey), which is almost used as an interjection: “Oh the blessednesses of…”

16. Usually, this term describes the man who is singularly favored by God and therefore spiritually happy, blessed, and to be congratulated.

17. This Greek word does not describe the inner feeling of happiness on the part of those to whom it is applied; rather, it speaks of true blessedness from an ideal point of view in the objective evaluation of others (God or man).

18. This blessing is pronounced on those who are invited to the marriage supper of the Lamb.
19. As we pointed out in the previous verses, the church has been secluded in the third Heaven with the Lord during the events of Daniel's 70th week, consummating the marriage.

20. Following the consummation, the bride is brought forth to the assembled guests and the festivities can begin in earnest.

21. In the case of the Lamb and His bride, the guests are not formally assembled for the supper until the bride is brought forth.

22. While there are a number of interpreters that state that the invited guests are actually the bride, they are quite mistaken and have missed the reality of what will occur.

23. There is no precedent in any ordinary wedding (ancient or modern) for the bride or groom to be invited to their own wedding; it is a foregone conclusion that they will be the center of attention.

24. Following the Second Advent, the Church/bride is brought forth by the groom to celebrate the glory of their union.

25. However, this marriage supper does not take place in Heaven; it takes place on planet earth.

26. As we stated previously, the length and lavish nature of the marriage feast would depend on the wealth and status of the bridegroom; it might last a day, a week, or even longer.

27. In this case, the marriage feast will span the entire Millennium, which explains the blessed status of those that are invited to the festivities.

28. A number of things occur following the Second Advent, not the least of which is the resurrection of all believers that were not part of the Bride of Christ.  

29. This includes all believers from Adam to Abraham, all believers from Abraham until the beginning of the Church Age, and all believers that died during Daniel's 70th week.  Rev. 20:4-6

30. This esteemed body of believers will receive their resurrection bodies at the outset of the Millennium are certainly part of the blessed group that is invited to the reception.  Matt. 8:11

31. However, the millennial marriage supper will have another category of humanity invited to attend the festivities.

32. Following the Second Advent, the earth will be purged of all unbelievers, and those that have survived Daniel's 70th week will move into the Millennium in their physical bodies.

33. They will still possess a sin nature, will continue to procreate, and will repopulate the planet with large numbers of offspring.

34. The improved environment, the physical changes that have been instituted by the Lord, increased longevity, and the lack of crime and war will allow for prolific reproduction.

35. However, negative volition will become an issue (as it always is) and there will be those that refuse to believe in spite of all the blessing of that portion of history.

36. The parable of Matthew 22 is quite germane to this event since the final portion of the parable deals with the Millennial wedding supper.

a. The invitation goes out to mankind on a universal basis, with no regard for what the guests are experientially.  Matt. 22:9-10

b. As we have documented, garments in the Word of God are used as a symbol for righteousness, and in a bad sense to denote self-righteousness.  Isa. 64:6
c. In a good sense, the garment symbolizes the basic provision of salvation by grace through faith in Christ and emphasizes imputed righteousness.  Isa. 61:10
d. Both the good and evil come to the feast, but the majority is dressed in the appropriate garments, indicating that they have attained positional righteousness.  

e. However, a man crashes the party without the proper clothing, indicating that he is an unbeliever living in the Millennium in his natural body.  Matt. 22:11
f. The fact that he wears his own clothing, which is quite inappropriate to the occasion, is designed to symbolize his trust in his own personal righteousness.

g. Any unbeliever that attempts to come to the marriage supper without the provision of salvation by faith will be dispatched into eternity immediately; it is grounds for the sin unto death.  Matt. 22:13

37. However, the force of our verse in Revelation places the emphasis on those that comply with the particulars of the invitation and enjoy the blessed nature of the festivities.

38. The angel closes his command to John with an emphatic declaration, which is similar to what John is told on two later occasions.  Rev. 21:5, 22:6

39. Much like the amen sayings in the gospels, this is designed to underscore a particularly important truth.

40. The term avlhqino,j (alethinos) denotes that which is true, correct, or dependable, and the nuance focuses on that which conforms to reality, that which is real, genuine, and stands opposed to what is false, or what does not fully correspond to reality.

41. One question is whether or not the saying is to be limited to the beatitude John was just commanded to write (Wall, Thomas), to all the sayings about the wedding feast (Mounce, Beale), to the section from 17:1-19:8 (Beasley-Murray, Lohmeyer), or to the book as a whole (Kiddle, Sweet).

42. While everything in the book comprises the true words of God, it seems best to limit this comment to the immediate context and apply it to the beatitude John just wrote.

43. One should recognize that the Millennial wedding supper is the high point of human history, representing the most blessed state of mankind.

44. John has been commanded to write some 12 times in this book, and each should be viewed as a command from God, no matter who actually speaks the words.  Rev. 1:11, 14:13, 19:9

45. However, the angels second comment brings up an interesting point for consideration, “Why does the angel say this?”

46. It does appear that the angel is speaking from his own perspective at this point and provides us a glimpse into the mentality and emotional response of these heavenly creatures.

47. While all the content of this book and its messages are the true words of God, it appears that the angel responds to this climax of blessing.

48. John responds to this saying by falling at the feet of the angel for the purpose of worshiping him, which is immediately met with a command to cease and desist.

49. John has allowed the overwhelming nature of the visions and information he was receiving to get the better of him, causing him to respond in an emotional manner.

50. While there is nothing wrong with legitimate emotion, the emotions are not designed to control us and we should either embrace them or overrule them based on doctrine in the inner man.

51. However, this event makes it clear that even the greatest believers have engaged in inappropriate activity from time to time.

52. The angel issues a terse command that is comprised of a common idiom that uses the short phrase o[ra mh, (hora me), which simply means see not.
53. As Robertson points out, “there is no verb following this phrase but one should recognize the elided phrase not to do that”.
54. While this rebuke is directed to John, it should be understood as a universal truth that there is no place for the worship of angels; we are to worship God alone.

55. The angel manifests a clear understanding of his place in God’s plan and states that he is a fellow servant of John.  Heb. 1:14

56. While the messenger may carry an important and awesome message, one must never lose sight of the fact that angelic messengers and human messengers are not to make themselves the issue, or allow others to do so.

57. The danger is that one becomes enchanted with the messenger, who is nothing more than God’s instrument for that moment.

58. Believers should avoid the cult of the personality, recognizing that God has gifted men of varying abilities and personalities to advance His plan.  ICor. 3:4-7

59. There is no room for any messenger to have an inflated ego, exalt himself above any other messenger, or promote some personality fan club among those that hear him.

60. John the Baptist had the proper perspective on this as he identified himself simply as a voice, emphasizing the importance of the message and not placing the emphasis on himself.  Jn. 1:23

61. Therefore, although angels are greater than we are in almost every way, when it comes to God’s plan we are all on the same team and serve the same God.  

62. The angel further explains that his service is not only directed toward John, it is directed toward all believers that hold the testimony of Jesus.
63. Initially the testimony of Jesus was comprised of the things/teachings/doctrines He espoused; later, this testimony is taken up by others and they begin to espouse those same truths that He taught.

64. The angel concludes his rebuke of John with the succinct command to worship God!
65. The explanatory conjunction ga.r (gar) introduces an expansion of the aforementioned testimony of Jesus, which relates that subject to the prophetic word.

66. The last phrase in this verse has been understood in the following ways:

a. Some (Ladd, Morris) the term spirit in a general sense as meaning the essence or heart of something, interpreting this to mean the testimony about Jesus is the heart of prophecy.
b. While that classifies the genitive Jesus as being objective, some (Beckwith, Kiddle) take it as a subjective genitive and translate it as the testimony Jesus gave is the essence of prophecy.
c. Others (Lohmeyer, Caird, Aune) understand the word Spirit to refer to the Holy Spirit, who inspires prophecy about Jesus.

d. Still others (Swete, Beasley-Murray) combine the second and third to say the testimony that Jesus bore is the heart of Holy Spirit inspired prophecy.

67. While the first suggestion above is perhaps the simplest explanation, emphasizing that all prophecy centers on the person of Jesus Christ, the actual root meanings of the words are important.

68. The testimony of Jesus, whether spoken by Him or others, is the very breath of the truth, the very driving force behind all prophetic utterance.

69. The prophecy particularly in view is the content of this entire book.  Rev. 1:3, 22:7

70. In short, the angel is telling John that elect angels and positive men all bear witness to Jesus; the prophetic ministry is shared and both groups are fellow servants in that regard.

71. Therefore, believers should understand that the glorious, impressive events that are detailed in the Revelation are specifically designed to focus one’s attention on Jesus Christ.

72. In fact, one should recognize that prophecy does not deal solely with the prediction of the future, as some claim, nor is it only the declaration of the principles of the truth.

73. Prophecy is valuable and meaningful based on its relation to Jesus Christ, whether the relation be direct or indirect.

74. From the first prophecy in Genesis 3:15 , to the last prediction of Revelation, the essence of prophecy is directed to toward the person of Jesus Christ and His exalted position in God’s plan.

75. As a believer studies the details of the prophetic word, knowledge of the particulars will enable him to offer a more comprehensive testimony about Jesus.

19:11 And I saw heaven opened; and behold, a white horse, and He who sat upon it is called Faithful and True; and in righteousness He judges and wages war.  {kai, (cc)--ei=don (viaa--1s)--o` ouvrano,j (n-am-s)--avnoi,gw (vprpam-s) having been opened--kai, (cc)--ivdou, (qs)--i[ppoj (n-nm-s)--leuko,j (a--nm-s)--kai, (cc)--o` (dnms+) ka,qhmai (vppnnm-s)--evpi, (pa)--auvto,j (npam3s)--kale,w (vpppnm-s)--pisto,j (a--nm-s) faithful, loyal, reliable--kai, (cc)--avlhqino,j (a--nm-s) true, real, genuine--kai, (cc)—evn (pd)--dikaiosu,nh (n-df-s)--kri,nw (vipa--3s) gnomic--kai, (cc)--poleme,w (vipa--3s) note that a gnomic sense is not necessarily durative, iterative, or anything else...Jesus Christ does not make war often, but when He does it is righteous}

19:12 And His eyes are a flame of fire, and upon His head are many diadems; and He has a name written upon Him which no one knows except Himself.  {de, (cc) now--o` ovfqalmo,j (n-nm-p)--auvto,j (npgm3s)--flo,x (n-nf-s)--pu/r (n-gn-s)--kai, (cc)--evpi, (pa)--h` kefalh, (n-af-s)--auvto,j (npgm3s)--dia,dhma (n-nn-p) crowns, diadems--polu,j (a--nn-p)--e;cw (vppanm-s)--o;noma (n-an-s)--gra,fw (vprpan-s)--o[j (apran-s)--ouvdei,j (apcnm-s)--oi=da (vira--3s)—eiv (cs)--mh, (qn) if not, except--auvto,j (npnm3s)}

19:13 And He is clothed with a garment dipped in blood; and His name is called The Word of God.  {kai, (cc)--periba,llw (vprmnm-s)--i`ma,tion (n-an-s)--ba,ptw (vprpan-s) 3X, to dip something in something else--ai-ma (n-dn-s)--kai, (cc)--kale,w (virp--3s)--to. o;noma (n-nn-s)--auvto,j (npgm3s)--o`  lo,goj (n-nm-s)--o` qeo,j (n-gm-s)}

Exposition vs. 11-13

1. The first portion of this chapter dealt primarily with what John heard as Heaven responded to the fall of Babylon and the marriage supper was introduced.

2. The rest of this chapter concerns itself with what John saw, beginning with the opening of the heavens, the vision of the conquering Messiah, the angelic command to the carrion birds, and the destruction of the world’s leaders assembled under Antichrist.

3. Here we are introduced to a new section, which many have recognized as the most significant and exciting event of prophecy, the grand climax of the ages.

4. In chapter 4, John saw a door opened in Heaven through which only he entered; this suggests a limited access to the glories of Heaven and portrayed the rapture/relocation of the Church.

5. In our verse, Heaven itself is opened up, signifying that this is a public event at which all will see the glorified Christ.

6. A careful study of the Word of God indicates that the symbolism is quite apropos; the removal of the Church is a private, limited event, while the Second Advent will be observed by the world at large.  IThess. 4:15-17; Matt. 24:30-31

7. While there are still interpreters that want to connect the rapture (which occurs at the outset of Daniel's 70th week and concluded the Church Age) with the Second Advent, the two are not identical.

a. The rapture is viewed as an event at which the Lord does not return to earth, but simply removes His people.  IThess. 4:17

b. The Second Advent is viewed as a military conquest in which the Lord destroys His enemies on the earth.  Rev. 19:19

c. Therefore, they are different with respect to purpose and objects.

d. The relocation of John to the third Heaven, which symbolizes the rapture, occurs at the end of the Church Age, before any of the events of Daniel's 70th week.  Rev. 4:1

e. The Second Advent occurs in chapter 19, which the vast majority of interpreters recognize as the concluding event of Daniel's 70th week.

f. Therefore, they are different with respect to timing.

8. The prominence given to the Church in the first three chapters of this book, coupled with her complete absence during the events of Daniel's 70th week must be explained.

a. The Greek term evkklhsi,a (ekklesia—church) is used 19 times through chapter three and is not mentioned again until 22:16.

b. The sudden emergence of the prepared bride just prior to the Second Advent clearly fits the isagogics of the wedding and marriage supper.

c. The fact that the bride has made herself ready strongly suggests a resurrected and glorified bride/Church.

d. Therefore, the two events are different exegetically.

9. Further, the term hour, like a number of other terms, is used in a technical sense in Revelation and serves to denote the entire seven years of Daniel's 70th week.

a. The 10 kings are promised authority with the beast for an hour.  Rev. 17:12

b. Silence in Heaven for about half an hour portrays the fact that the first half of Daniel's 70th week is not the primary time for God’s judgment.  Rev. 8:1

c. The Church is promised deliverance from the hour of testing, which indicates removal before the events of Daniel's 70th week.  Rev. 3:10

d. When the term is used in a general sense (as it sometimes is), it is modified by other things in the immediate context that make it non-technical.  Rev. 3:3, 9:15

e. As we pointed out in chapter 14, the hour of reaping is bounded on one end by the harvest done by the Lord Himself, and on the other end by the harvest accomplished by angels.  Rev. 14:14-19

10. John’s attention is now turned toward the third Heaven, which he sees having been opened/ standing open.

11. In this case, this is clearly not a private affair; this is a very public procession originating in Heaven with earth as its destination.

12. Some have suggested that the dazzling event will be all the more noticeable since the general climatic conditions during the Day of the Lord are portrayed as bleak and very cloudy.  Zeph. 1:14-15; Joel 2:2

13. John next records that he saw a white horse, employing the interjection ivdou. (idou—behold, pay attention) to fix the reader’s attention on this horse.

14. The white horse was often ridden in the ancient world by one returning from a military victory as a symbol of his victory.

15. Jesus Christ secured a strategic victory over Satan at the cross; now it is time for Him to return to the scene of that triumph, secure the final tactical victory, and reclaim possession of what rightfully belongs to Him.  

16. This is not the first time a white horse has come forth in this book, but as we documented in chapter 6, the two riders are not the same.

17. The first rider is not identified explicitly but we are provided so much information about this rider that there can be little doubt as to His identity.

18. While there are few persons appearing in this book that are identified almost universally by expositors, there are still those that suggest that this is not Jesus Christ.

a. Some historicists (Caringola) suggest that the horse symbolizes the church, winning victories through the Word of God.

b. Although many preterists seem to expect an actual coming of Christ in the future, many of them do not see the Second Advent in the passage before us.

c. However, a number of the preterists (Chilton, Clark) are avowed postmillennialists, which means that they believe that the Church will eventually convert all nations to Christianity before the return of Jesus Christ.

19. The rider is none other than Jesus Christ; however, it is important to recognize that Jesus Christ is manifested in a number of ways in the Bible to denote particular aspects of His character, person, or work.

20. He is first manifested in this book as the faithful witness, first born of the dead, and ruler of the kings of the earth.  Rev. 1:5

a. The fact that He is a faithful witness indicates that He fully articulates every truth of God’s plan.

b. The first born from the dead emphasizes His bodily resurrection.

c. The ruler of the kings of the earth emphasizes His sovereign rule over this world.

21. He is next seen in the phrase son of man, which emphasizes His solidarity with humanity and role as the promised Messiah.  Rev. 1:13; Jn. 1:14, Dan. 7:13-14

22. We later see Him as the Lion from the tribe of Judah, the Root of David, which emphasizes His sovereign right to rule in fulfillment of the Old Testament prophecies and His deity as the creator of David.  Rev. 5:5

23. We next see Him as John portrayed him in his gospel, the Lamb of God, which is designed to focus the reader on the principle of His substitutionary sacrifice on our behalf.  Rev. 5:6; Jn. 1:29

24. Similarly, each of the things that are stated in chapter 19 regarding the rider each has its own emphasis concerning the person and activity of Jesus Christ.

a. He is first designated as being faithful and true, which focuses on His complete fidelity to God’s plan and His veracity.  Rev. 3:14

b. The next quality ascribed to Him is that He operates in the realm of righteousness, teaching that His actions are compatible with that attribute of God; what He does is right, correct, proper, and appropriate.

c. In that sphere, we are informed that He judges and wages war, indicating that His assessments of others and His actions toward them comply with the perfect standards of His Father.

d. Jesus Christ made it quite plain at the First Advent that the Father had already made the determination to grant the right of judgment to Him.  Jn. 5:22,30; Acts 17:31

e. While many have suggested that all wars are immoral, Jesus Christ will prove them wrong as He righteously wages war when the situation demands it.  Rev. 19:19

f. Keathley has rightly noted here that both verbs are in the present tense to describe a process; once He starts judging and waging war, He will not stop until His enemies have been vanquished.

25. As we saw in Daniel and Revelation 1, the fact that His eyes are a flame of fire expresses the reality that His internal passion with respect to God’s plan will result in judgment for many.
26. Jesus Christ has an intense passion for the fulfillment of the plan of God; he reflects the reality that God is a jealous God, who will ultimately judge all that reject His offers of grace.  Deut. 4:24, 5:9, 6:15; Nah. 1:2

27. John observes that Jesus Christ is wearing many diadems, which uses the Greek term for crowns that royalty would wear, as opposed to the stephanos, or victor’s wreath.

28. In chapter 14, we observed Jesus Christ with the stephanos, which emphasizes that He overcame the obstacles in time in His humanity.  Rev. 14:14

29. These crowns symbolize royal authority in multiple arenas, denoting that He is truly the King of those being kings and Lord of those being lords.

30. This should be contrasted to Satan and the Antichrist, who had multiple diadems on multiple heads, not multiple diadems on a single head.  Rev. 12:3, 13:1

31. The reality is that Satan and the Antichrist are guilty of seeking to imitate the unique Son of God, attempting to claim the right to rule over a world that is not theirs.

32. The last part of verse 12 reintroduces a concept that we have seen earlier in this book, which builds on the promise to the church at Pergamum.  Rev. 2:17

33. Both passages are drawn from Isaiah 62:2, which introduces the concept of the new name.

34. This passage has been greatly debated, but many (Farrer, Beale) believe the name is actually the Old Testament name by which God revealed Himself to Moses. hwhy (YHWH)

35. However, this is problematic since that very name defines itself, while the I am sayings in John indicate that Jesus claimed to be YHWH.

36. What is obvious in the text is that John can see the name written (supply the phrase on Himself), and we would conclude that others can see the name as well.

37. While he is indicating that the name is visible, he is clearly stating that neither he nor anyone else understood the significance/meaning of the name.

38. Osborne points out that it was common in the ancient world to believe that all beings, celestial and terrestrial, had a hidden name that denoted/contained their true essence.

39. The name is first that by which a person is marked or known, may come to denote his person, position, some circumstance about him, or some hope entertained for him.

40. In the New Testament, the name frequently comes to denote the character of a person or the work he does.  Matt. 1:21

41. For Jesus Christ to have a name, which no one knows except Himself, indicates that no one fully understands every aspect of the nature of His person, character, or work.

42. There is a certain mystery about His person that is not fully understood by human beings at the Second Advent. 

43. There is a certain mystery about the glorified God/man that only He can fully penetrate; only He can fully understand the hypostasis.

44. This mystery is designed to enhance His celebrity status.

45. John now moves to his clothing, which is described as a robe dipped in blood.

46. The image of a bloodstained deliverer is not new, being derived from the Old Testament passage in Isaiah 63:1-3.

47. The difficulty some interpreters find here is whether or not the blood belongs to Jesus (Morris, Johnson, Sweet, Wall), to those that have been martyred (Caird), or to His enemies (Charles, Swete, Aune).

48. Wall suggests that the patristic (early church fathers) position was that this image was to be understood in light of what is recorded in chapter 5.  Rev. 5:5-6

49. This would be designed to cause the reader to view the conquering Lion first as the slaughtered Lamb.  Rev. 1:5, 5:9

50. We certainly know that the time of vengeance on behalf of the martyrs begins with the destruction of the two Babylons and continues until the Second Advent.  Rev. 19:2

51. Keathley, along with a number of others, sees the garment dipped in blood as symbolic of blood about to be shed in the coming battle.

52. Given the military setting, the garment being dipped in blood would serve to identify the wearer with the blood/destruction of His enemies.

53. Given the military context and the fact that He judges and wages war in righteousness, it seems best to place the emphasis here on the fact that Jesus Christ is the coming judge and warrior king.

54. The final portion of verse 13 describes Jesus Christ as the Word of God.
55. Webster defines a word as “an articulate sound or series of sounds which, through conventional association with some fixed meaning, symbolizes and communicates an idea, without being divided into smaller units capable of independent use.”
56. The word denotes the expression of a thought or concept; it signifies the outer form by which thought is expressed, as well as the thought itself.

57. In that regard, Jesus Christ is the outward expression of the invisible God; He is the complete personal manifestation of God Himself.  

58. The classic verse on the lo,goj (logos—word) is found in John 1:1, where the Word existed with the God and the Word existed as God.  Phil. 2:6; Col. 1:15-17, 2:9

19:14 And the armies which are in heaven, clothed in fine linen, white and clean, were following Him on white horses.  {kai, (cc)--to. stra,teuma (n-nn-p)—evn (pd)--o` ouvrano,j (n-dm-s)--avkolouqe,w (viia--3s)--auvto,j (npdm3s)--evpi, (pd)--i[ppoj (n-dm-p)--leuko,j (a--dm-p)--evndu,w (vprmnm-p)--bu,ssinoj (ap-an-s)--leuko,j (a--an-s)--kaqaro,j (a--an-s)}
19:15 And from His mouth comes a sharp sword, so that with it He may smite the nations; and He will rule them with a rod of iron; and He treads the wine press of the fierce wrath of God, the Almighty.  {kai, (cc)—evk (pg)—to. sto,ma (n-gn-s)--auvto,j (npgm3s)--evkporeu,omai (vipn--3s)--r`omfai,a (n-nf-s) broadsword, the larger of the Roman swords--ovxu,j (a--nf-s)--i[na (cs) purpose clause—evn (pi)--auvto,j (npif3s)--pata,ssw (vsaa--3s) to strike, can vary from a light jab to a death blow--to. e;qnoj (n-an-p)—

kai, (cc)--auvto,j (npnm3s) He himself, personally--poimai,nw (vifa--3s) to shepherd a flock--auvto,j (npam3p)—evn (pi) r`a,bdoj (n-if-s)--sidhrou/j (a--df-s)--kai, (cc)--auvto,j (npnm3s) He himself, personally--pate,w (vipa--3s) to walk or tread--h` lhno,j (n-af-s) 5X, a trough, vat, winepress--o` oi=noj (n-gm-s)--o`/ qumo,j (n-gm-s) quick, explosive anger--h` ovrgh, (n-gf-s) settled anger, indignation--o` qeo,j (n-gm-s)--o` pantokra,twr (n-gm-s)}

19:16 And on His robe and on His thigh He has a name written, "KING OF KINGS, AND LORD OF LORDS." {kai, (cc)--e;cw (vipa--3s)--evpi, (pa)--to. i`ma,tion (n-an-s)--kai, (cc)--evpi, (pa)--o` mhro,j (n-am-s) 1X, the thigh--auvto,j (npgm3s)--o;noma (n-an-s)--gra,fw (vprpan-s)--basileu,j (n-nm-s)--basileu,j (n-gm-p)--kai, (cc)--ku,rioj (n-nm-s)--ku,rioj (n-gm-p)}

Exposition vs. 14-16

1. The narrative here continues with the Second Advent of Jesus Christ, moving to those that will accompany Him at that time.

2. There is some disagreement here as to the identity of the armies that follow Him as He comes to righteously judge and wage war.

3. Some (Swete, Ladd, Beasley-Murray) indicate that they believe the armies to be angelic; others (Charles, Caird, Wall, Beale) see the armies as the aforementioned saints.  Rev. 19:8

4. A third suggestion, which is offered by Lohmeyer, Krodel, and Aune, sees the armies as being composed of both resurrected saints and angels.

5. There is little question that the Old Testament and intertestamental literature regularly used the designation armies to refer to the elect angels as the army of God.  IIKings 6:17; Ps. 103:20-21; IIEnoch 17  “In the midst of the heavens I saw armed soldiers, serving the Lord, with tympana and organs, with incessant voice, with sweet voice, with sweet and incessant voice and various singing, which it is impossible to describe, and which astonishes every mind, so wonderful and marvelous is the singing of those angels, and I was delighted listening to it.”
6. In the New Testament this theme of the angelic host, which would accompany Jesus Christ at His Parousia, was common.  Matt. 13:41, 16:27, 25:31; IIThess. 1:7

7. However, other passages focus on the fact that Jesus Christ will be accompanied by believers at the Second Advent.  IThess. 3:13; Jude 14

8. Based on what we saw in chapter 17, which can only be true of believers and not of angels, it seems certain that the armies of Heaven should be identified as the glorified Church.  Rev. 17:14

9. This is not to say that there will not be an angelic host that accompanies us; it is to say that they are not the focus of this particular passage.

10. The emphasis appears to be on the Church alone in this passage based on the fact that linen garments are only used of the clothing of people in this book.  Rev. 18:12,16, 19:8

11. There is a different term li,non (linon) that is used for the clothing of angels.  Rev. 15:6

12. The fine linen is further defined by the two adjectives that follow, white and clean.
13. The first term leuko,j (leukos) is used of that which is characterized by bright light, so bright that it appears white, brilliant, shining, radiant, etc.

14. The second term kaqaro,j (katharos) literally refers to that which is free from dirt, that which is pure (unmixed, unadulterated), and in a ritual sense of that which is clean.

15. Here it has the sense of moral purity, that which has no taint, lacking any aspect of sin or defilement.

16. This is the Bride of Christ in the ideal state, having been cleansed by the washing of water with the word.  Eph. 5:26-27

17. Although the armies of Heaven ride on white horses, symbolizing the victorious conqueror, there is no indication that they will engage in the impending warfare.

18. Verse 15 contains three successive images of the complete conquest and destruction that the Warrior Messiah will achieve over the nations.

19. All three images build on previous material in the book of Revelation.

20. The first is the fact that out of his  mouth will come a sharp sword, which is the same sword that was seen earlier in Revelation.  Rev. 1:16, 2:12,16

21. While the language is literal, what John records is designed to symbolize the Word of God in His mouth going forth in judgment.  Isa. 11:4, 49:2, 66:14-16; IIThess. 2:8; Rev. 19:15,21

22. However, while His word will speak the judgment, the antual weapon by which He destroy His enemies will be His omnipotence, which we cannot see.

23. One should recognize that language of accomodation is very common in this type of context.

24. The sword was a symbol of Roman authority over life and death, which was only held by the emperor and his governors.

25. This is designed to indicate the Jesus Christ alone has the final authority over life and death.  IThess. 4:14

26. While some see this as a picture of a forensic judgment rather than a military destruction, the larger context indicates that the actual execution of judgment is very much in view.

27. The purpose for the sword is explained in the i[na (hina) clause that follows, which is for the purpose of striking the nations; this is accomplished by destroying and removing all His enemies from the planet.

28. Following the initial destruction of all His enemies, Jesus Christ will establish His Millennial rule on planet earth, which will be characterized by operation rod of iron.
29. While not stated explicitly, this indicates that no all the nations will be destroyed by His sword; Jesus Christ will execute surgically precise military strikes, killing only those He wants to kill.

30. The first evidence is the shift from the purpose clause (subjunctive) to the future tense, which places the shepherding in the future.

31. The second evidence is that one must have a flock if he is to act in the manner of a shepherd; therefore, the nations will continue to exist during His Millennial rule.

32. Following His military victory, all that remains of mankind will be gathered before the Lord, who will separate the believers from the unbelievers at the judgment of the sheep and the goats.  Matt. 25:31ff

33. This will result in nothing but believers left on the planet on their fleshly bodies, indicating that they will still have a functional and active sin nature.

34. As these believers enter the restored world under conditions of maximum blessing, they will begin to procreate and their progeny will likewise possess a functional and active STA.

35. Some (probably many) will be negative and will not believe on Jesus Christ for salvation, even though He will be visibly ruling from Jerusalem.  Ps. 110:2, 132:13; Zech. 2:12, 8:3,22

36. However, Jesus Christ will not tolerate crime (anything that violates the person, privacy, or property of another) and will administer a government that deals with criminals surely, swiftly, and severely.

37. This rule is called operation rod of iron, and provides a society that is governed by principles of righteousness, which are impartially enforced on all.

38. Ironically, His government will provide peace for the human race by this method.  Isa. 9:7

39. The Greek term e`,qnoj (ethnos), which is translated nations, should be taken in its larger sense of Gentiles, to designate non-Jews.

40. The verb poimai,nw (poimaino), which is translated rule, is the verb used to denote the process of shepherding a flock, and speaks of the administrative and protective activity in His kingdom.

41. One of the real purposes of a righteous government is to protect positive volition and allow maximum freedom so individuals can pursue the plan of God under their own priesthood; this is a purpose that will be fulfilled perfectly in the Millennium.  Acts 17:26-27

42. The third and final image is one that we saw introduced in chapter 14, where the nations were tossed en masse into the great winepress of the wrath of God.  Rev. 14:19-20

a. While it is not explicit in the Greek text, the clusters of grapes are what he casts into the winepress of the wrath of God.
b. One should understand that the genitive wrath is epexegetical and defines for us what the winepress is.

c. The genitive of God should be understood in a subjective sense; this supplies the subject and indicates that the wrath is produced by God in response to the evil of men.

d. As these grapes (negative unbelievers) are cast into the winepress, the next logical step involves the crushing of the grapes and the extraction of the juice.

e. In the analogy, the grapes represent negative unbelievers suffering physical destruction; the juice from the grapes represents their lifeblood.

f. Normally, one would have several people involved in the crushing of the grapes, but the Lord makes it plain that He treads the grapes alone.

g. The explanation in verse 20 does not provide a discreet subject for the verb trodden, but the passage in Isaiah makes it clear that it is the Lord Himself that executes this judgment.  Isa. 63:1-6

43. The shift of tenses here is significant; the present tense is to be understood in a continual or progressive sense, indicating that He keeps on treading the wine press until the job is completed.

44. One difference between the passage in chapter 14 and our current passage is the addition of the noun ovrgh, (orge), which is another Greek term for anger.

45. The first word for anger/wrath is the noun qumo,j (thumos—wrath, anger), which is used to denote that initial mental attitude of intense anger/rage that suddenly erupts.

46. The second genitive is the noun ovrgh, (orge—anger, indignation), which emphasizes the fact that the wrath of God has been a settled fact for some time and He is now ready to pour out that stored up anger.

47. Some interpreters (Mounce, Thomas) see the classical distinction between the words in which the second refers to anger that is expressed overtly and the first refers to the internal mental attitude of anger.

48. The force of using both of these words in the context of judgment is to make the individual understand precisely what is the depth of God’s anger/wrath/indignation/rage and the vengeance He intends to extract from His enemies.

49. The New American Standard and the NET translations have recognized that the use of both expressions is designed to strengthen the thought, and have translated the phrase as the fierce/furious wrath of God.
50. The final portion of verse 15 emphasizes that all this will be done based on the attribute of omnipotence, which is the force of the noun pantokra,twr (pantokrator—Almighty, All-powerful, Omnipotent).

51. This concept is a central theme of this book and guarantees that justice will be done in the end by the One that has supreme power to do so.

52. The fourth and final thing we are told is that the rider on the white horse has a name written on His robe and on His thigh.
53. Some have suggested that the name is written in two distinct places, on His robe and on His thigh.
54. Most interpreters (Beckwith, Ladd, Mounce, Beale) agree that the second kai, (kai) in this verse is to be understood epexegetically; this indicates that the name was written on the part of his garment that covered his thigh, the place where it would be most conspicuous on a mounted warrior.

55. This fifth and concluding title (if one includes the name that no one knows) is one that is most appropriate to the setting of a victorious conqueror.

56. This was a somewhat familiar concept in the Roman Empire since the Roman emperor was called king of kings because he presided over the vassal kings of the empire.

57. The title king of kings was used in the Babylonian kingdom and the Persain monarchs continued to use it as a way of referring to themselves.  Dan. 2:37; Ezra 7:12

58. It is a title that emphasizes the sovereignty of the God/man, recognizing that He exercises His rule in an absolute way; He actually rules and reigns of all earthly leaders and acts according to His good pleasure.  Dan. 4:35

59. However, anyone claiming to have an absolute reign must be viewed as a pretender to the throne in light of the absolute sovereignty of the Warrior Messiah.

19:17 And I saw an angel standing in the sun; and he cried out with a loud voice, saying to all the birds which fly in midheaven, "Come, assemble for the great supper of God;  {kai, (cc)--ei=don (viaa--1s)--ei-j (a-cam-s) lit. one--a;ggeloj (n-am-s)--i[sthmi (vpraam-s)—evn (pd)--o` h[lioj (n-dm-s)  --kai, (cc)--kra,zw (viaa--3s)--fwnh, (n-df-s)--me,gaj (a--df-s)--le,gw (vppanm-s)--pa/j (a--dn-p)—to. o;rneon (n-dn-p)—to. pe,tomai (vppndn-p)—evn (pd)--mesoura,nhma (n-dn-s)--deu/ro (ab^vmaa--2p) adv. of place, can be imperative--suna,gw (vmap--2p) lit. to gather together, passively, to assemble, come together—eivj (pa)--to. dei/pnon (n-an-s) the major meal of the day, dinner, supper--to. me,gaj (a--an-s)--o` qeo,j (n-gm-s) subjective, God is providing the meal}

19:18 in order that you may eat the flesh of kings and the flesh of commanders and the flesh of mighty men and the flesh of horses and of those who sit on them and the flesh of all men, both free men and slaves, and small and great."  {i[na (cs) purpose clause--evsqi,w (vsaa--2p)--sa,rx (n-af-p)  basileu,j (n-gm-p)--kai, (cc)--sa,rx (n-af-p)--cili,arcoj (n-gm-p)--kai, (cc)--sa,rx (n-af-p)--ivscuro,j (ap-gm-p) strong, mighty--kai, (cc)--sa,rx (n-af-p)--i[ppoj (n-gm-p)--kai, (cc)--o` (dgmp+)  ka,qhmai (vppngm-p)--evpi, (pg)--auvto,j (npgm3p)--kai, (cc)--sa,rx (n-af-p)--pa/j (ap-gm-p)--te, (cc+)--evleu,qeroj (ap-gm-p) politically and socially free--kai, (cc)--dou/loj (n-gm-p)--kai, (cc+)--mikro,j (ap-gm-p) small, insignificant--kai, (cc)--me,gaj (ap-gm-p) great, important}
Exposition vs. 17-18

1. John begins a new section as he has so many times previously in this book with the phrase kai. ei=don (kai eidon—and I saw).
2. The vision shifts from the returning Warrior Messiah to the armies that will be arrayed against Him at the Second Advent.
3. The second and third visuals of this chapter concern themselves with the eschatological war, which has been predicted previously.  Rev. 16:16
4. We know from that passage that demonic spirits have been inciting the negative leadership of the nations of the world, goading them into a war.
5. This eschatological war has many biblical and mythological antecedents; there has been much written about a final cosmic battle between God and Satan.
6. The forces of good are pitted against the forces of evil for one final battle, in which good triumphs and evil is destroyed.
7. John now observes a single angel, using a construction (lit. one angel) that he has used only one other time in this book.  Rev. 18:21  

8. This angel was observed standing in the sun, which has raised the question as to whether or not he was located physically on/in the sun, or if he was simply standing in the visible rays.

9. In either case, the sight was no doubt impressive, and his position is designed to offer maximum visibility as he makes his announcement

10. As has been the case, the use of the perfect tense standing has the force of taking a stand for a purpose, to position oneself for a particular reason. 

11. This angel has a message to deliver to some of God’s creation, which he does in a loud voice that is capable of being heard by the intended audience.

12. This is another clear biblical evidence that God retains control over His creation at all times; the animal kingdom is subservient to His will.  IKings 17:1-6

13. Jesus Christ manifested complete control over the physical creation at the First Advent, which will be manifested in an even greater way during Daniel’s 70th week and into the Millennium.   Matt. 8:23-27

14. The angelic command is issued to a specific portion of the animal kingdom, all the birds, the ones flying in the midheaven.
15. The Greek term o;rneon (orneon) is used only three times (all in Revelation) and focuses on the types of birds that are unclean, carrion birds that are noted for soaring high into the heavens and for eating flesh.

16. The command is comprised of a command to come/come here and an imperative of the verb suna,gw (sunago), which means to come together/assemble.
17. Ironically enough, the same verb was used to express the purpose of the three frog demons, which go out to the kings of the whole world.  Rev. 16:14

18. As has been noted by a number of interpreters, the message is gruesome and powerful, emphasizing that before the battle has actually commenced the end result is certain.

19. These carrion birds are commanded to assemble themselves for the purpose of attending the great supper of God.
20. The contrast between this supper and the wedding feast is the fact that the saints are invited to feast with the Lamb, while the birds are commanded to assemble to feast on the enemies of God!

21. The genitive of qeo,j (theos) should be taken in a subjective sense; it is the tremendous supper that God provides for the assembled vultures.

22. It is qualified by the adjective me,gaj (megas), which is designed to focus on the extensive slaughter that will provide such a lavish feast for the birds.

23. Robertson describes this as “a bold and powerful picture of the battlefield after the victory of the Messiah”, while Swete describes this scene as “a sacrificial feast spread on the God’s table for all the vultures of the sky.”
24. Verse 18 provides the actual grammatical reason for the call to assemble, which is found in the purpose clause that is introduced by i;na (hina).

25. While the term flesh can be used in a number of ways in the Bible, here it focuses on the actual flesh as the muscular portion that covers the bones of a human or animal body.

1.) However, vultures are not picky and will likely consume every portion of the feast they are provided; they will eat the flesh, sinew, fat, etc.

26. These birds are assembled to begin the great cleanup that must occur following Daniel's 70th Week.

27. The term flesh is repeated some five times in this verse (each time in the plural) to draw attention to the fact that these birds will be eating various pieces of flesh from the menu God provides.

28. The categories will include:

a. Kings, those that occupied the highest place of leadership in a nation or confederacy.

b. Commanders, lit. those that commanded a thousand soldiers; equivalent to a general, colonel, or major today.

c. Mighty men, is a designation that denotes their military prowess and physical capabilities in combat.

d. Horses are to be taken literally here and not just as a mode of transportation since all battles eventually must be climaxed in a hand to hand manner.

e. The ones sitting on them refer to their actual riders.

f. The fleshes of all are designed to be a catch all phrase that is defined more fully by the sub-categories that follow.

2.) Free men are those that have political and social freedom that allow them to do as they will.

3.) Slaves refer to those that are subject socially or politically to another, who serve in obedience to the will of another.

4.) No doubt the free men came to this of their own accord, while the slaves were most likely pressed into the battle.
5.) Small people are those that are viewed as being insignificant in the big scheme of things, those that society deems to be of little consequence or worth.

6.) Great refers to those that the world sees as some sort of celebrity, those that have achieved some position, renown, or notoriety for themselves.

29. The purpose of listing these groups is to stress the fact that no segment of humanity will be excluded from the slaughter if they are present at this battle.

30. Some have noticed that the language of our passage is similar to the image of Ezekiel 39:17-20, where the judgment against Gog is punctuated  by an invitation to the birds and wild animals to gather for a feast.

31. While that event may form the frame of reference for this incident, they do not appear to be detailing the exact same event.

a. The command in our verses issued by an angel, while that command is to be issued by Ezekiel.

b. The beasts of the earth are included in Ezekiel, while they are not mentioned in our passage.

c. The slaughter in Ezekiel appears to be limited to the military, but our passage is much broader in scope.

19:19 And I saw the beast and the kings of the earth and their armies, assembled to make war against Him who sat upon the horse, and against His army.  {kai, (cc)--ei=don (viaa--1s)--to. qhri,on (n-an-s)--kai, (cc)--o` basileu,j (n-am-p)—h` gh/ (n-gf-s)--kai, (cc)--to. stra,teuma (n-an-p) troops, soldiers, an army without respect to size--auvto,j (npgm3p)--suna,gw (vprpan-p) having been assembled--poie,w (vnaa) inf.of purpose--o` po,lemoj (n-am-s) armed conflict, war--meta, (pg) with, nuance of against--o` ka,qhmai (vppngm-s)--evpi, (pg)--o` i[ppoj (n-gm-s)--kai, (cc)--meta, (pg)—to. stra,teuma (n-gn-s)--auvto,j (npgm3s)}

19:20 And the beast was seized, and with him the false prophet who performed the signs in his presence, by which he deceived those who had received the mark of the beast and those who worshiped his image; these two were thrown alive into the lake of fire which burns with brimstone.  {kai, (cc)--to. qhri,on (n-nn-s)--pia,zw (viap--3s) to seize, to arrest, take into custody--kai, (cc)--meta, (pg)--auvto,j (npgn3s)--o` yeudoprofh,thj (n-nm-s)--o` (dnms+) poie,w (vpaanm-s)-- to. shmei/on (n-an-p)--evnw,pion (pg)--auvto,j (npgn3s)—evn (pi)--o[j (aprdn-p) by means of which--plana,w (viaa--3s) to lead astray, mislead, deceive—

o` (damp+) lamba,nw (vpaaam-p)--to. ca,ragma (n-an-s) a mark or stamp made by engraving, etching, imprinting, branding, tatooing—to. qhri,on (n-gn-s)--kai, (cc)--o` (damp+) proskune,w (vppaam-p)--h` eivkw,n (n-df-s)--auvto,j (npgn3s)--za,w (vppanm-p) living, applies to the beast and the false prophet, not killed in the war--ba,llw (viap--3p)--o` du,o (apcnm-p)—eivj (pa)--h` li,mnh (n-af-s) a lake, a place of standing water—to. pu/r (n-gn-s) genitive of content--h` + kai,w (vpppgf-s) to be lit, to be burned—evn (pd)--qei/on (n-dn-s) sulphur, brimstone, the Greeks viewed this word as a positive one and regarded it as divine incense to purify and prevent the spread of contagious diseases.  However, it does not seem to be used in a positive sense in the New Testament}

1. 19:21 And the rest were killed with the sword which came from the mouth of Him who sat upon the horse, and all the birds were filled with their flesh.  {kai, (cc)--o`. loipo,j (ap-nm-p)--avpoktei,nw (viap--3p)—evn (pd)--h` r`omfai,a (n-df-s) the broadsword--o` (dgms+) ka,qhmai (vppngm-s)--evpi, (pg)--o` i[ppoj (n-gm-s)--h` evxe,rcomai (vpaadf-s) the one coming out—evk (pg)—to. sto,ma (n-gn-s)--auvto,j (npgm3s)--kai, (cc)--pa/j (a--nn-p)--to. o;rneon (n-nn-p)--corta,zw (viap--3p) passively, to gorge oneself, to be satiated, stuffed—evk (pg)--h` sa,rx (n-gf-p)--auvto,j (npgm3p)}

Exposition vs. 19-21

2. John now moves to the earthly combatants that will assemble for the final battle with Jesus Christ, the returning Warrior Messiah.

3. The first emphasis in these verses focuses on the beast, the satanically possessed Antichrist, who will lead the war against the Lord.

4. The armies of the world have come together in the land of Palestine for the purpose of fighting one another for control of what is left of the world.

5. The Antichrist leads the forces from the west, Russia has regrouped from their devastating defeat in the middle of Daniel's 70th Week, and the kings of the east have now moved into the Middle East.

6. There are likely other nations that are represented at this final conflict, but we are not given all the specifics in this passage.

7. We know that the reason they have actually assembled is related to demonic activity that causes them to all move toward Israel.  Rev. 16:14

8. At some point in the proceedings, the antichrist and the other world leaders, who have assembled in Palestine, put aside their differences to fight against the returning Christ and His army.

9. While they may not have initially assembled for the purpose of fighting the Lord, that is the final purpose for their assembly as seen in the infinitive of purpose.

10. These unbelievers all come to the quick conclusion that the their real enemy is coming from the third Heaven and the conflict must be waged against Him.

11. Although the armies of Heaven are mentioned at the end of verse 19, there is no real indication that they actually engage in the war.

12. Jesus Christ will do all the fighting for those with Him, which will result in absolutely no casualties among His forces and the complete annihilation of the kings of the earth and their armies.

13. There is no actual mention of a battle at this point, only that the Antichrist is seized and cast alive into the lake of fire.

14. We are not specifically told who seized him, but the logical conclusion is that it will be the Lord Himself.

15. Verse 20 makes it explicit that the Antichrist has been accompanied by the false prophet, who is still with him at the time of the Second Advent. 

16. The middle of this verse reiterates what we saw in chapter 13 about the false prophet performing his dramatic, miraculous feats in the bodily presence of the Antichrist.

17. It will be by virtue of these signs that the false prophet is able to deceive those who had received the mark of the beast and those who worshiped his image.
18. The signs which he will perform will be very real, but they are called lying signs and lying wonders because they are used to deceive and support the lie that Antichrist is the true Messiah.  IIThess. 2:9-10

19. The Greek word order at the end of verse 20 is quite unusual and is designed to draw attention to the fact that these two men do not suffer the normal fate of other unbelievers.

20. The normal order of events for an unbeliever is to die physically, be placed in Hades/torment, be resurrected, judged at the Great White Throne, and then cast into the lake of fire.

21. The actual Greek has the sense of the alive/living, which Osborne has noted has the connotation of conscious punishment in the lake of fire.

22. These are the first two inhabitants in the lake of fire, where they will remain for all eternity; however, they will be joined at the end of the Millennium by Satan, the demons, and all other unbelievers.

23. While it is not explicitly stated here, it should be understood that these two men are provided a resurrection body at this time, which will allow them to endure eternal, conscious torment from this time forward.

24. This is the first time that the lake of fire is explicitly mentioned in the Word of God, although we were told in chapter 14 that the agents of torment would be fire and brimstone.  Rev. 14:10

25. The most natural way of classifying the genitive of fire would be one of content; thus, it denotes a limited area (lake not sea) that is filled with fire.

26. It is further described by the final phrase the one burning with brimstone/sulfur.
27. The term qei/on (theion) was viewed by the Greek world in a positive sense; they regarded it as divine incense to purify and prevent the spread of contagious diseases.  
28. However, it does not seem to be used in a positive sense in the New Testament and is only mentioned in the context of judgement and destruction.
29. As the ISBE has noted, “once brimstone took fire it would melt and run in burning streams down the ravines spreading everywhere suffocating fumes such as come from the ordinary brimstone match. No more realistic figure could be chosen to depict terrible suffering and destruction.”
30. There is certainly a rich history behind the concept of the lake of fire, which most believe stem from the traditions regarding the destruction of Sodom and Gomorrah by fire and sulfur.  Gen. 19:24; Lk. 17:29-30; Ienoch 21:7-10

31. It is certainly to be connected with Gehenna, which came to refer to eternal fiery punishment.  

32. The Greek term ge,enna (geenna) is derived originally from the Valley of Hinnom on the south slope of Jerusalem, which became notorious during the reigns of Ahaz and Manasseh, when children were bured as sacrifices to the god Molech.  IIChron. 28:3, 33:6
33. It was condemned and became a symbol for future punishment (Isa. 66:24; Jer. 7:30-33), finally becoming a symbol for the ultimate final punishment and eternal torment.  Mk. 9:43
34. The only real theological divergence here is whether or not the fire and brimstone are to be understood in a literal or figurative sense.

35. If they are not taken as literal (which would be awful enough), the question must be addressed as to what horrible reality they are used to portray.

36. The fact is that there is no reason not to take these as literal, indicating that the lake of fire is a place of incredible heat where all unbelievers will be confined to suffer eternal, conscious torment.  Rev. 20:10

37. The lake of fire is described as the second death since it serves as the eternal home for the unbeliever, who has been separated from God.

38. All negative volition that refuses to accept God’s terms of peace, as found in the gospel, will ultimately be given what they desired—an existence apart from God.  IIThess. 1:9

39. The rest in verse 21 refers to the remainder of the kings and their armies that had assembled for this war.

40. It is now made more clear that the sword that come out of His mouth has a military aspect; it is a sword of destruction that will kill all those assembled to fight.

41. Some (Aune) have taken the sword as a legal proclamation of the death sentence; however, the imagery of this verse goes beyond the mere sentence of death to its actual execution.

42. The fact that the sword from His mouth is the only agent of destruction mentioned further solidifies the reality that the armies of Heaven are not engaged in the destruction of these hostile forces.

43. The feast that had been promised to the carrion birds in the earlier part of this chapter is now in place; these scavengers can gorge themselves on the flesh of the dead kings and armies.

44. The Greek verb corta,zw (chortazo—filled) here denotes a gluttonous feast, the birds are able to eat to the point of satiety.

45. Some have noted that the principle of lex talionis is found in this judgment.

a. The beast killed the two prophets and the world did not allow them to be buried.

46. Similarly, God does not allow these kings and armies to be buried.

47. Aune calls this terrible scene “an ancient curse formula”, which views a fallen warrior being eaten by dogs or birds as the ultimate degradation, the ultimate humiliation.  Deut. 28:26; ISam. 17:44,46; Jer. 16:4, 19:7, 34:20

48. This also indicates a more complete defeat, since, not only is the warrior killed (a tactical defeat); but no-one is able or willing to provide him the dignity of burial.

49. Now the prayers of the martyrs have been answered as God returns on the heads of these unbelievers what they have done to His people over the centuries.Rev. 6:10
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